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all of the diffuse Ausonius;1 and we
cannot regard the line as anything but
a fragment.

But Peiper's P reads Romaeque tuere
parentes, which is still more clearly
fragmentary: ' You guard the seat of
empire and the parents of Rome.' Is
this reading inferior or superior to that
of the other ' excerpta' which contain
the Mosella ? I think Romaeque tuere
is the true reading, (i) because it cer-
tainly is not a correction and as cer-
tainly not a graphical corruption of
Romae tenuere; (2) the reading of G
and the rest may well be an alteration
intended to eliminate the difficulty of
the subject of tuere, but not vice versa.

The adoption of the reading of P
necessitates a simple correction: Au-
sonius, as ever, must play with his
pair of synonyms; and yet we have
here imperil sedem balanced by Romae

1 For our poet's normal manner, compare
the closely analogous lines 428 if. reassuring
the Rhine, also believed to have grounds for
jealousy.

parentes! Surely the last word should
be penates: ' . . . you guard the seat
of empire and the homes of Rome.'
Graphically, I believe, the change is
easy; Rentes and penates being easily
confused. Clearly the being addressed
is ' Tiber, father Tiber, to whom the
Romans pray,' and in the missing line
he was no doubt assured that the fact
stated in 1. 380 constituted a greater
glory than did the amenities of the
Moselle.

L. 379 A may then be restored, and
1. 380 corrected, as follows :—
[Contigit haec melior, Thybris, tibi gloria quod

tu]
Imperii sedem Romaeque tuere penates.

If, however, the reading Romae tenuere
parentes of G, etc., is retained, we may
read:—
[Contigit haec melior, Thybris, tibi gloria quod

te]
Imperii sedem Romae tenuere parentes,

H U G H G. E V E L Y N W H I T E .

Rampton, near Cambridge.

REVIEWS
THE ASIATIC DIONYSUS.

The Asiatic Dionysus. By GLADYS M.
N. DAVIS, I vol. Pp. xii + 276.
London: G. Bell and Sons, 1914.
7s. 6d.

To write a book about Dionysus is to
challenge a host of critics on every side.
For the attributes which attached to
the god in the later stages of his career
touch human life in two of its most
civilised aspects. The theatre - goer
views with suspicion the attempts which
are being made from various quarters
to explain the stage management of the
theatre of Dionysus at Athens, while as
if it were not enough to be the god of
the Attic theatre, Dionysus must also
preside over intoxication. But intoxi-
cation was produced not only by wine
and the drink obtained from the Soma
plant, it could be conveyed also by the
more subtle and dangerous vehicle of
language. To this latter aspect of the

cult of Dionysus—drunkenness pro-
duced, first, by the word and, second, by
wine—Miss Davis has devoted a large
part of her treatise. In the first book
she deals with Asianism as the origin
of the flow of language which carries us
to the dithyramb. In the second book
we are invited to identify Dionysus
with an Indian drink, Soma. By
assembling numerous parallels from old
Indian and Persian sources, Miss Davis
has made a valuable contribution to
the study of comparative literature and
religion. And if, in this notice, special
regard is had to Dionysus as the god of
intoxication, we must also give credit
to the valuable suggestions about the
Dionysiac worship which go far beyond
the limits thus assigned. Yet it is not
entirely just to make the primitive
Greek god responsible (or, on the other
hand, to give him the entire credit) for
all that theatre-going and intoxication
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came to mean for the old Greeks.
Dionysus, when he was brought to
Athens from EleutherSe by Pisistratus,
was a deity of the countryside, repre-
sented sometimes by a log of wood set
upright with the top roughly shaped
into the likeness of a head and bearded
at that. His name has certainly a
Hellenic sound, and he seems to have
been fairly at home from primitive times
in Crete, which I shall take the liberty
to regard as an early home of Hellenism.
But although I feel bound to protest
against Miss Davis' attempt to repre-
sent this genuinely Greek figure as
derived from India, I should wish to
underline with all the necessary and
just emphasis the new light she has
thrown upon the more intimate appeal
which Dionysus makes to us under his
later embodiments.

For a very slight change in the
method of the book would lift Miss
Davis out of the reach of the criticism
upon which I am about to venture.
Tylor's Primitive Culture was a brilliant
example of the comparative method
applied over a wide field. It enriched
our knowledge of human nature by
showing how, under similar circum-
stances, mankind might be expected to
behave in somewhat similar fashion.
Unfortunately those who followed ia
the tracks where Tylor was the pioneer
have regarded the similarities to which
he drew attention as marks of identity.
For him the interest of folklore lay in
the fact that apart from a direct asso-
ciation of the communities concerned,
there were found in different parts of
the world similar usages and beliefs.
In fact, it is the very independence of
these similarities that renders them
valuable for the student of ethnology.
That is to say, the method of Tylor
is being precisely inverted by many
students especially of religious origins.
The resemblance of myth and ritual
is being taken to prove historical con-
tinuity, apart from that direct evidence
written or otherwise upon which history
strictly speaking is based. I shall, there-
fore, take the liberty of recording my
own individual verdict of not proven
against Miss Davis' hypothesis that
the Greeks 'received the worship (of
Dionysus) from the East ' (225). An

illustration from biology may perhaps
help us to understand why so many
students of religious origins have ex-
aggerated the meaning of mere resem-
blance. Resemblance occurs in cases
of ' convergence' where creatures of
different origin are brought into similar
conditions. For example, the ichthyo-
saurus, an extinct reptile, resembles in
many respects the porpoise, which, of
course, is a mammal. The ' conver-
gence ' of these originally different types
is due to their common habitat, the sea.
In the same way mythological figures,
of widely different origins, may ' con-
verge1 and cause the confusion which
reigns so widely. The same 'conver-
gence ' is also found in other quarters
than mythology. To take another
example of this method of inference.

Once more also, the beginnings of
Greek philosophy are derived from the
East (23 ff.). But here again resem-
blance does not furnish points of con-
tact. For my own part the relative
independence of Indian philosophy is
precisely that which makes the com-
parison of East and West in this
respect impressive. And indeed the
historian of philosophy ought to be
grateful for the suggestions which can
be gained from the Asiatic analogies
which are furnished (23-67).

The chapter on 'Asianism in His-
torians and Orators' is a real contribu-
tion to the comparative history of
literature. Curiously enough, the de-
velopment to which Miss Davis draws
notice becomes most Asiatic in its latest
stages. I socrates, who dreamed of
uniting the Greek world against Persia,
is credited with the style especially
characteristic of the East which Alex-
ander was to subdue. A parallel to
Asianism is offered to us from Spanish
literature in Gongorism (81 ff.). But the
parallel on further consideration turns
out to illustrate the law of convergence.
Just as we have seen Isocrates, at a
later stage of Greek oratory, brought
in to show the resemblance of Greek
style to that of Sanskrit literature, so
it is the later writing of Gongora that
gave its name to a movement in Spanish
literature and elsewhere. Gongora,
indeed, was master of several styles, as
the English reader may learn from
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Churton's admirable study of the poet.
His occasional love of exaggeration and
enigma on which imitators seized has
been the cause of much injustice to his
reputation. Gongora was not always a
Gongorist. Renan, in the Souvenirs de
Jeunesse, makes one of his few mistakes
when he speaks of 'le gongorisme de
l'e'cole neo-catholique.' Nothing could
be less like the subtlety of Gongora
than the obvious rhetoric of the French
pulpit. We are rather concerned with
an elaboration of style which is found
independently in many places. As for
Greek literature, the influence of Pindar
is enough to account for many things
which Miss Davis refers to Sanskrit
origins. And the conditions of life which
made Pindar possible may also account
for the development of the dithyramb,
without bringing in oriental precedents
(95 £)•

One analogy of the first importance
deserves special consideration. I doubt
whether the intoxication produced by
the Soma plant was as exhilarating, or
indeed as poisonous, as the intoxication
which is occasionally stimulated by
the dithyrambic form of composition.
Dionysus, in the Frogs, declares that a
fine phrase drives him even beyond mad-
ness. But before we could investigate
this point, it would be necessary to have
more particulars than those with which
we are furnished about the intoxication
which is produced by the Soma plant
itself. Who will furnish a study of the
Soma plant, such as the classical work
on hashish which we owe to Moreau de
Tours?1 For not only was the Soma
plant the centre of a worship which
Miss Davis identifies with that of
Dionysus, but it was even regarded as a
sacred duty to make the intoxicating
beverage (171). According to J. P.
Brown, in his work on The Dervishes,
hashish also was cultivated from a
sense of duty. ' It was intended as a
" spiritual soporific," producing that
quiescence of soul so dear to Orientals.'

Miss Davis' interpretation of Diony-
sus, in his capacity of the Winged God at
Amyclae, closes her interesting study of
Dionysus as Soma, and may be quoted
here: ' The real reason of the epithet is

1 Bergson, Matter and Memory, 228 n.

found in a reminiscence of the Soma
ritual . . . the rapid pouring of the
Soma libatjon into the sacrificial bowl'
(184). The consumption by the god
of the offered intoxicant must have been
followed by the natural consequences.
If we may quote a parallel from
Egyptian religion, Ra, by spreading a
lake of beer, saved mankind from the
destruction with which they were threat-
ened by Hathor. The goddess drank
of the flood and so ' she went about
drunk and recognised mankind no
longer.' But as the Persian theologian
and philosopher Al-Ghazzali says in his
autobiography: ' How different to know
in what drunkenness consists, and in
being drunk effectively!'2 I miss, there-
fore, in Miss Davis' chapters upon ' The
Orphic Dionysus' and ' Osiris,' a com-
plete discussion of the extent to which
Orphic and Egyptian mysticism in-
volved the intoxication which we had
already been invited to examine in the
previous part of the book- For the
favourite drink of the Egyptians was
not wine but beer imported from Syria,
a beverage which was imitated by home
brewers.

The vine was of secondary import-
ance. Hence the relation of Osiris to
the vine yields in precedence to his
relation to beer, which, Erman assures
us, was the great national drink. The
fact is that intoxication produced by
beer lacks impressiveness, and in Egypt
was held up to ridicule many centuries
before the Bacchae was performed at
Athens. Is there not a danger of mis-
understanding, if we take these legends
too much in isolation from human life as
it was and is ? William James, in his
study of the mystical experience, does
not scruple to investigate side by side
the physiological and intellectual char-
acters of mystical experiences.8 Koechly,
the editor of Nonnus' Dionysiaca,
approached' his ~ colossal task ' inter
caldae Arabicae pateras atque cerevisiae
urbanae pocula.' Coffee and Munich
beer were his companions during the
collation of a Munich MS. of Nonnus,

2 James, Varieties of Religious Experience,
p. 403.

3 Op. at., Lectures XVI. and XVII., 'Mysti-
cism,' p. 378.

I
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and there was a propriety in this service
of the wine-god which closely follows a
precedent recorded by Miss Davis. The
Brahmin authors of that Sanskrit
literature to which she introduces her
grateful readers sustained themselves

sometimes with draughts of the ' in-
vigorating Soma.'1

FRANK GRANGER.
University College,

Nottingham.

THE ASCENT OF OLYMPUS.
The Ascent of Olympus. By RENDEL

HARRIS. 8VO. Pp. 140. Ten illus-
trations and six of coins. Published
for the John Rylands Library by the
University Press, Manchester, and by
Longmans, Green and Co. 1917. 5s.

THIS book contains four lectures de-
livered in the John Rylands Library,
Manchester, in 1915-16, which have
also been reprinted separately, and
issued at the price of one shilling
each. The print is clear and good, the
illustrations are as excellent as they are
interesting, and the whole form of the
book is very attractive. The lectures
themselves are speculations rather than
demonstrations as to the earliest forms
from which four of the Olympian deities,
Dionysos, Apollo, Artemis, and Aphro-
dite, are derived, and they set them-
selves the task of finding in each case
the phytomorph or plant form which is
held to lie behind the human or divine
shape: the deity fades into the vege-
table, and just as Zeus is a projection
of the Thunder-tree, so Dionysos is ulti-
mately the ivy that grows upon that
tree. Miss Harrison's theory that
Dionysos was originally a beer-god is
dismissed in order to follow the clue
given by Pausanias' mention of an Ivy-
Dionysos at Acharnai, and to accept
Perdrizet's suggestion that Dionysos
might be the ivy with the important
proviso added that the ivy must always
be seen on the oak. This explains not
only the ivy-leaf as the Bacchic emblem,
and the chewing of the ivy-leaf by the
Maenads, but also the miraculous birth
from the thunder-smitten Semele, and
the re-birth from Zeus. The vine is
thought only to have displaced the ivy
because the first vines were trained on
trees. Hence, too, comes the connec-
tion of Dionysos with honey, with the
Melissai and with Aristaios, for, adopt-
ing Kretschmer's explanation that

Dionysos is simply a Thracian form
of Dioskouros, he becomes a new Zeus
with parallel experiences. The ivy
shows the Zeus-child, and combining
later with other nature-cults produces
in the end Dionysos as we know him.

The Apollo cult is of course exceed-
ingly complex, and the next lecture
starts from the exchange of character^
titles, sanctuaries, and functions be-
tween Dionysos and Apollo. This un-
doubted fact is well illustrated, and the
suggestion is made that it is the original
sky-god (=oak-god) who shows two
faces, one bright and one dark. In
other words, ' Each is a child of Zeus,
but Dionysos is on the thunder-side of
the house, Apollo on the sunshiny side.'
The analogy of Dionysos suggests
that the origin of Apollo should be
sought among the parasites of the oak,
and the mistletoe ("I^to? 'AiroWew
from 'Ifww in Rhodes) offers itself to
explain the solar elements in the cult,
and to form a parallel in the Ivy-
Dionysos of Acharnai. Mr. A. B. Cook
has seen Apollo as an oak-god and as a
poplar-god, but Dr. Harris uses the
mistletoe to transfer the deity from the
oak to the apple-tree, finding support
by the way in the epithets MaS-earr)?,
MaXoe/9, the sacred apples of the god
at Delphi, evidence from two coins, and
the use of the apple in divination. It is
fair to state that all this evidence is
capable of other interpretation, and has
hitherto usually received it. The char-
acter of Apollo as a god of healing is
also due to the mistletoe, the all-heal
alike of the Ainu of Japan and of the
Druids. Last, and perhaps boldest of
all, is the philological theory that Apollo
is not Apollon the Averter but simply
apple, and the name is a loan-word in
Greek derived from a Northern name
for the apple. It came from the North
into Greece and Italy, giving its title in
the one case to the god of healing, and


